I
The second half of the 18th century was the arena of bitter controversies between various Jewish groups in eastern and central Europe. The battle against the Sabbatean movement and its later metamorphosis into Frankism became famous through the polemics between R. Jacob Emden and R. Jonathan Eibeschuetz; the emergence of Hasidism in several centers of Polish Jewry prompted the reaction of famous Rabbis in Vilna and Brody. Towards the end of the century, the first representatives of Jewish Enlightenment were bitterly combatted by the Rabbinic establishments of central and eastern Europe.
The first two controversies focused upon two differing versions of Kabbalah: the Sabbc:tean version, based upon further complications of the Lurianic theosophy, which was mainly interested in the various maneouvres of the pretended Messiah -Shabbetai Zevi -in his eschatalogical fight with the evil side, and upon the Hasidic version of Kabbalah, dealing with pointing the way to a new mystical modus vivendi to achieve, through enthusiastic prayer, various types of mystical union and communion with God. The great opponents of these two brands of Kabbalah like R. Jacob Emden and R. Eliyahu, the Gaon of Vilna, were themselves wellknown Kabbalists. Therefore, Kabbalah itself was never the subject of a comprehensive criticism, but rather its "heretical" interpretations which had dangerous theological and social implications. As regards the third important controversy, over the Enlightenment, Kabbalah was never a main issue: the majority of the opponents to the Enlightenment were either Kabbalists or figures whose attitude towards Kabbalah was positive or reserved, though not totally critical.
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In this tense atmosphere, where each group was critical, or at least suspicious of the other, Kabbalah enjoyed a peculiar status; it was almost unanimously accepted as the sacrosanct Jewish esoteric theology. Despite this almost idyllic situation concerning Kabbalah, we can also discern casual critical remarks regarding the nature of this lore, which stem from unequivocal Kabbalistic authorities. (Jerusalem, 1962), pp. 320-338 (Hebrew) .
In the following discussion we shall be concerned with other sources than those quoted by Piekarz. The main interest will be the criticism regarding the very nature of Kabbalah.
